PALI LEXICOGRAPHICAL STUDIES Iv! 
ELEVEN PALI ETYMOLOGIES 


Here is another random collection of words which are either 
omitted from PED,’ or given an incorrect meaning or 
etymology there. 


1. akkhi(n) ‘gambler’ 


2. ajjhabhava ‘losing throw’ 

Liiders dealt at length with the playing of dice in ancient 
India.* He did not mention what appears to be a reference to 
dice-playing at Ja II 357,6*: 

yena mittena samsaggd yogakkhemo vihimsati* 

pubbe wv’ ajjhabhavan tassa rakkhe akkhiva pandito. 
Rouse translated: ‘What time the nearness of a bosom friend 
threatens your peace to end, if you are wise, guard your 
supremacy like the apple of your eye’.° It is, however, clear 
that this cannot be correct. It is ‘his supremacy’ (tassa 
ajjhabhavam), as the commentator makes clear: ftassa 
papamittassa ajjhabhavam (357,15). Here, then, the root 
rakkh- has the meaning not of ‘guard’ in the sense of 
‘protect’, but of ‘ward off, guard against’, as in mano- 
padosam rakkheyya ‘one should ward off fault(s) of the 
mind” (Sn 702). 

This being so, the sense is not appropriate if we take 
ajjhabhavam as parallel to akkhi. It might be suggested that 
the author of the verse is taking the second element of the 
comparison in the more usual sense of rakkh-, giving the two 
different senses in close proximity: ‘guard against an evil 
friend as you guard your eyes’, but this would seem to imply 
a degree of maladroitness on the author’s part. The 
commentator does not help greatly, except that ajjhabhavam 
is explained as tena abhibhavitabbam,’ i.e. it is assumed that 
there is little difference between the verbs adhy-a-bhi- and 
abhi-bhi-. 

I would suggest that the answer to the problem lies in the 
realisation that rakkhe has the same meaning in both parts of 
the comparison, and the parallel is between the pandita who 
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must ward off the ajjhabhava of a bad friend, and the akkhi 
who must also ward off ajjhabhava. If, following the 
commentator, we equate the verbs adhy-a-bha- and abhi- 
bhia-, and remember that abhibha is the name of a throw at 
dice, then we see the possibility of deriving akkhi from 
*aksi(n) ‘one who possesses dice, a gambler’. According to 
Liiders, abhibhii equals kali ‘the losing throw’.® This gives an 
insight into the way in which the throws were regarded. “The 
losing throw’ (as we would see it) is the throw which makes 
you the loser, i.e. the throw which defeats you, overcomes 
you (= abhibhi ‘conqueror’). If we assume that ajjhabhava 
has the same meaning as abhibhia, then the verse gives the 
meaning ‘one should ward off the losing throw’.? For the 
non-gambling sense, there must be some meaning closer to 
the original one, such as ‘onslaught, state of being superior’. 


3. anugiyanti ‘they are recited’ 

This word appears in the (interpolated)'® rubric tattha 
sikkhaénugiyanti at Sn 940. There are three v.11. listed in the 
Ee of Sn:"' -kriyanti, -griyanti and -griyanti, all from 
Burmese MSS.” The phrase sikkhdénugiyanti is also quoted 
at Sadd 923,21 in the form sikkhd na griyanti as an example 
of a word including -r-, which is appropriate to the 
Magadhika bhasa.'° 

In an examination of consonant groups containing -r- in 
Pali, von Hiniiber has suggested'* that this form with -r- 
arose from a miswriting of the word anugiyanti as anaguiyanti, 
by metathesis of the u-mdtrd. The aksara gu was then 
misinterpreted as gra, and von Hiniiber gives other examples 
of this type of misinterpretation in an older form of the 
Sinhalese script.” The resultant form was then written as 
anagriyanti. A variant of this appears in a Sinhalese MS of 
Nidd I (see below) as anagriyanti.'© The restoration of the 
preverb anu- led to the form anugriyanti.'’ This explanation 
has the merit that it explains how the reading sikkha na 
griyanti in Sadd came into being, but even so I cannot accept 
it. It would seem impossible that a scribe could metathesise 
the aksaras nu gi into na gui, because the need to write an 
initial i- in the middle of a word would have made it clear to 
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him that he was making a mistake. Such an explanation 
shows the dangers of working out possible sound changes in 
the Roman script, where a metathesis of this kind does not 
seem unreasonable. 

I should rather propose an explanation on the following 
lines. It seems that the passive verb anugiy- is very rare in 
Pali,'® and it perhaps happened that a ‘Sanskritising’ scribe 
thought that it was to be derived from the root gr- rather than 
from ga-. He accordingly ‘Sanskritised’ it to -griy-. Part of 
the scribal tradition changed this to -griy- because of the 
analogy with -kriy-, etc., while another part of the tradition 
did not recognise -griy-, and actually replaced it by -kriy-. If I 
do not accept von Hintiber’s explanation, then I have to 
explain the way in which the reading quoted in Sadd came 
into being. It seems possible that if the passive verb anugiy- 
was not common in Pali, then the scribal tradition might have 
taken the received phrase sikkhanugiyanti and divided it as 
sikkhaé nu giyanti. In this context nu gave the sense of a 
question ‘are they recited?’. This was replaced by na, giving 
the sense of a negative question ‘are they not recited?’. 

The v.11. are as follows (besides the v.11. quoted from Ee 
of Sn above): In the quotation of Sn 940 at Nidd I 420,7, Ee 
quotes no v.1., but in the lemma at 420,12 and again at 
420,23 there is the v.1. sikkhadnagriyanti from Sinhalese MS 
S. At Nidd I 432,15 we find sikkhanugiyanti, without v.1. 
There is no hint of either na or nu in the exegesis in Nidd I, 
but the lemma is giyanti,'? not anugiyanti. There is, however, 
a v.1. for the first of the explanatory forms: nigiyanti for 
giyanti, which perhaps indicates a tradition which, faced with 
the form sikkhdnugiyanti, interpreted it as sikkha nigiyanti. 
Nidd-a I 432,18—-19 (without v.1) explains: sikkha kathiyanti 
uggayhanti, which seems to be following Pj II 567,12 (also 
without v.1.): aneka-sikkha kathiyanti uggayhanti va. Both 
texts give sikkhanugiyanti in the lemma, without v.1. 


4. anuvicca ‘having discerned’ 

As Brough pointed out,” there has been a strong 
reluctance to accept the view of some Pali commentators that 
anuvicca is to be derived from the verb anu-vid-, e.g. at Sn 
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530, in a context with the word anuvidito, where Pj II 431,13 
explains: anu-viditva. Brough pointed out that in Gandhari 
Dharmapada 241 anw’ija occurs where Pali Dhp 229 has 
anuvicca, glossed as janitva at Dhp-a III 329,7. By assigning 
anuvicca to the group of ‘hyper-Palisms’ exemplified by such 
words as pdceti (< pra-aj-) and manta (< manda), he 
postulated a parallelism between the Pali and the Gandhari 
words, although he also hinted”? at a belief that a connection 
might have been seen with *anu-vicya, on the analogy with 
vi-vicya ‘having discerned’. 

The parallelism is not, however, as close as Brough 
suggested. Although hyper-Palisms are not rare, in which a 
voiced consonant seems to have been interpreted as being a 
loan from a dialect which voiced unvoiced consonants, and 
was therefore unvoiced, this only happens in circumstances 
where voicing happens as a normal rule. The voicing of 
geminate consonants is very rare, and as a rule seems only to 
happen in the case of -tt-/-tth- > -dd-/-ddh-,” and perhaps 
-kkh- > -ggh-.?> I know of no example of -cc- being voiced to 
-jj-, and if this is so, then there was no reason why a scribe 
finding a word containing -jj- in his exemplar should have 
thought that it was voiced from -cc-, and should consequently 
have wished to “restore” it to its “original” form. This would 
in any case seem extremely inappropriate in respect of the 
word *anuvijja, which should have been immediately recognis- 
able. 

If we reject anu-vidya as the etymology, we are left with 
the other suggestions which have been made. Some depend 
upon haplology: *anuvicicca (perhaps through anuviyicca?) 
or anuvivicca. More straightforward would be *anuvicya, as 
Brough suggested, or a derivation from the verb anu-i-. 
Brough, however, doubted the latter, on the grounds that 
the recorded senses of anveti did not fit the verse.” 
Monier—Williams gives ‘reached by the mind, understood’ as 
meanings for the past participle anv-ita,”> and if these could 
be accepted for the other verbal forms then a derivation from 
anu-i- would seem to be satisfactory. We could then 
postulate a form *anuv-itya with a svarabhakti vowel, or if 
we saw a derivation from anu-vi-i- (which exists in Sanskrit, 
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but with a different meaning)”° we could postulate *anu-vi- 
itya > anu-vitya > anuvicca. The past participle would be 
anu-vi-ita > anu-vita, or possibly anu-vi-y-ita, with a sandhi 
-y-.?7 It could well be that anu-vidita is a hyper-form derived 
from anu-vi-y-ita. 

It would seem likely that anuvicca is to be connected with 
the Ardha-Magadhi words anuvii, anuvii, anuviti and 
anuvitiya.”® These are alleged to be derived from anuvicint-,°” 
but this would seem to be impossible, as Schubring stated.*° 
He derived them from anuvici-, and took anuvii(ya) as being 
for *anuviciya. Pischel quotes*! also anucintya and vicarya 
from the scholiasts, but rejects the idea that we are dealing 
with an absolutive. He suggests that anuvii is an adverb, to 
be derived from *anuviti, with the meaning ‘deeply, etc.’. On 
the other hand, if we assume that anuvi(t)iya is derived from 
a svarabhakti form of *anuvitya, which is a svarabhakti form 
of anvitya, then a derivation from anveti would be possible 
for both the Pali and the Ardha-Magadhi forms. 

It would then seem probable that the Gandhari redactor 
did not recognise the word (presumably anuvicca) which he 
received in his exemplar. He assumed that it was to be 
derived from the same verb as the word anuviditva by which 
it was sometimes explained in the commentarial tradition, 
and therefore replaced anuvicca by anwija from anuvidya. 


5. gotra-bhi ‘supporting or destroying the religious family’ 

PED suggests that the etymology for this word is: gotr = 
gottr, Skt goptr to gup + bhi. The translation given by PED 
is, however, ‘become of the lineage’. Brough pointed out” 
the inconsistency of this etymology and translation. He noted 
that if the etymology were correct, a gotra-bhu would be one 
who had come under the protection of the Buddha. This 
explanation is, however, not free from difficulties. Whatever 
the etymology, there is no doubt that the word gotra in Pali 
quickly acquired the sense of Skt gotra, and gotra-bhu seems 
to have been used in the sense of one who had become a 
member of the Buddhist community, one who had become 
converted to Buddhism, but had not yet ‘entered on the 
stream’. 
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In a very detailed investigation of the word, Ruegg 
decided* that gotra meant ‘spiritual lineage’, and he seemed 
to accept that -bhu was from the root bhi-, since he was 
content to translate the compound as ‘(one) having the state 
of the lineage’. At a later date von Hiniiber** and Wijesekera*° 
published, almost simultaneously, parallel suggestions that 
gotra-bhu was to be derived from gotra-han, translating ‘das 
Geschlecht vernichtend’** and ‘one who discards his worldy 
(lit. clan) status” respectively. This suggestion for the 
etymology was based upon the development of bhunahu 
from bhriinahan,*® and vatrabhi from vrtrahan, as Fausbdll 
suggested long ago.*? Ruegg has re-examined” the matter in 
the light of this suggestion, and has pointed out that the 
proposed meaning, while not inappropriate for the use of the 
word in most contexts, does not seem to solve all the 
problems of its usage. 

One problem is that, although for the most part the word is 
used in a good sense, in one context in the Pali canon it is 
used in a bad sense. This leads to the need to decide upon the 
meaning of gotra. Is it the secular family which one leaves in 
order to become a Buddhist? In this sense to be a gotra-bhi 
would be good. Can it be the religious family which one joins 
when one becomes a Buddhist? In this sense to be a gotra- 
bhi would be a bad thing. It is possible that the two senses of 
gotra gave rise to the usage of the word gotra-bhi in both a 
good and a bad sense. 

Ruegg, however, has given sufficient evidence*' to show 
that at a later time, at least, gotra is used in the religious 
sense. If we could take this as certain, then it would be 
possible to explain the two different usages of gotra-bhu as 
being due to the fact that we are dealing with two quite 
different words. One, that used in a bad sense, is the word 
which has the meaning ‘the destroyer of the religious family’. 
The other could be based upon the root bhu-, but I should 
prefer to follow another etymology, which is rejected by von 
Hiniiber* in favour of the one he adopts. In the next section 
of this article I shall be dealing with the word pdna-bhii < 
prana-bhrt, and I suggest that the favourable sense of gotra- 
bhi is based upon a development from gotra-bhrt ‘supporting 
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the (religious) family’. Although von Hiniiber mentions 
gotra-bhrt,** he does so only as a variant for gotra-bhid. 

If this suggestion is correct, there were at an earlier stage 
of the language two separate words: gotra-han ‘destroying 
the family’ and gotra-bhrt ‘supporting the family’. The 
former developed into gotra-ha and then gotra-hu, with the 
change of -a to -u found in several monosyllabic words in 
Pali, e.g. katannu < krtajia and pdragu < pdraga, and the 
latter into gotra-bhi. The alternation bh/h, found so commonly 
in bhavati/hoti, then led to the change of the former to gotra- 
bhi, which was identical with the latter. 

Ruegg points out that in BHS gotrabha seems to refer to 
a place (= gotra-bhimi). It is possible that the same meaning 
is to be seen in the Pali compounds dgotrabhum and 
agotrabhito* (= the ablative in -to). If this is so, then these 
two words are not connected with either of the gotra-bhi 
words I have been discussing. 


6. padnabhi, panabhita ‘a living creature’ 

PED lists both these words, but does not give an 
etymology for them. Helmer Smith gave** the etymology of 
the first as prana-bhrt ‘bearing life’. When this word occurs as 
pana-bhuno, in agreement with sabbesam (i.e. as a genitive 
plural) at Ja IV 494,27*, it is explained by the commentator 
as pana-bhitanam (498,6'). This explanation seems to be 
based upon a belief that the second part of the compound is 
from the root bhi-, i.e. ‘being a living creature’. 

The word pdana-bhita itself occurs at Sn 146: ye keci 
panabhat atthi, where Pj I 245,11 explains: pana eva bhita 
panabhita. It was suggested by von Hiniiber*’ that an 
Eastern form -bhune underlies -bhitd, but a simpler explana- 
tion is to assume that there were two developments of -bhrt 
in MIA: one showing the loss of the final -t and the change of 
-r- > -u-, i.e. -bhu, and the other showing the addition of a 
thematic -a to the consonant, i.e. -bhuta. The same alternative 
development is to be seen in MIA dhanu and dhanuha (< 
*dhanusa) from dhanus. The change of -bhuta to -bhiita was 
perhaps due to the belief that padna-bhi contained the root 
bhi- (as noted above). It is also possible that the form 
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represents the generalisation of a spelling which arose for 
metrical reasons. There is a v.1. -bhut’ at Sn 146, but the 
correct reading there must be -bAut’, since this is confirmed 
by the metre, which is old arya/giti.*® 

The reading of Ee at Ap 152,4 can hardly be correct: 
panabhitam bhayam n’ atthi. There is no v.1. listed in Ee. Be 
and Ce 1961 read -bhate; Ce 1930°° reads -bhiinam, which 
seems more satisfactory as representing the genitive plural 
ending of a stem in -u derived < -r(t). The genitive plural 
-bhuno at Ja IV 494,27* (see above) probably shows the 
shortening of -a- for metrical reasons. There are other 
examples of genitive plural forms in -o.*! 
7. rattannu™ ‘senior, superior’ 

This word commonly occurs in contexts with cira-pabbajita. 
It is explained at Sv 143,10-11 (ad D I 48,2) as: pabbajjato 
patthaya atikkanta bahi rattiyo janati, and at Pj II 423,32 — 
424,2 (ad Sn p. 92,22) as: nibbanaratanam janadma mayan ti 
evam sakaya patinnaya lokendépi sammata bahurattividu va. 
This indicates that the commentaries analysed the compound 
as being from ratta (= ratna or ratra) + -nrnu (= -jna), with 
ratna taken as nibbdna, and ratra being interpreted as 
referring to the number of nights (= days) which had elapsed 
since the bhikkhu’s ordination (rattiyo jananti ti rattanni, 
attano pabbajitadivasato patthaya pahita rattiyo jananti, Sp 
193,27-29). That the element -/#riu (whatever its origin) 
shows the same change of declension from -a to -u as -jna 
does to -vifiu is shown by the fact that the plural ending is 
-And in a context with aggannd and vamsanna at A II 27,16, 
which is glossed: rattanind ti digharattam pavatta ti janitabba 
(Mp III 45,10-11). Sadd 634,1 lists rattainu as optionally 

. taking both -o and -u as the nominative singular ending. 

It seems likely that the interpretations based upon the 
words ratna or ratra are the products of folk etymology, 
although it must be noted that the BHS tradition followed 
the explanation based upon rdtra, and produced the back- 
formation rdtrijfia.> 1 would agree with Mme Caillat™ that 
the word is to be connected with the Ardha-Magadhi word 
rdiniya, which is to be separated from the homonym rdiniya 
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(< rajanya) ‘royal, related to a king’. The former is 
explained as being derived from *ratnika, which seems not to 
occur in Skt, interpreted as: ratnani jnadndadini tair adhikyena 
carati ti, and translated as: ‘one who is older in initiation or 
merits such as knowledge’.*° PSM gives* two meanings: (1) 
caritra vala, samyami; (2) paryaya se jyestha, sadhutva-prapti 
ki avastha se bard. Jacobi translates as ‘superior’,>’ and gives 
the equivalence ratnika = jyestha.”* 

If the origin were *ratnika, then it would not seem possible 
to derive the Pali form from it, and I would rather suggest 
that the origin is *ratnya. With a svarabhakti vowel, this 
would give *ratniya, from which Jain Skt rdtnika would be a 
back-formation. With another svarabhakti vowel we would 
get *rataniya, which could develop to *radyaniya and then, 
with palatalisation of -a- > -i- after -y-,>° to ra(y)iniya. This 
would give the Ardha-Magadhi form rdiniya. The Pali form 
would be derived from *rdatnya with a different svarabhakti 
vowel, giving *rdtanya > *ratanna, and then with the 
alternation rat-/ratt- seen in the doublet rati < ratri but ratta 
< ratra, *ratarina was replaced by rattanna. The development 
of the ending -a > -u is parallel to -jfia > -Avu. Another 
example of -/ifia becoming -/inu, although not derived from 
-jria, can be seen in vadanhu < Skt vadanya,® cf. (a)vadaniya 
with a svarabhakti vowel. 

The original meaning of rattainu would therefore have 
been ‘possessing jewels’, which was then interpreted in a 
religious sense, probably ‘possessing the jewels of the 
teaching’. A trace of this meaning perhaps lies behind the 
commentary upon the Buddha’s statement that Afnakondanna 
was the topmost of the bhikkhus who were rattarinu (A I 
23,17), just as Mahapajapati Gotama was the topmost of the 
bhikkhunis (A I 25,18). The commentary explains in the 
usual way: rattafinunan ti rattiyo janantanam (Mp I 135,5 
foll.), and goes on to say that, as he was the Buddha’s first 
follower: cirakalam rattiyo janati ti rattahnu sabbapathamam 
dhammassa patividdhatta. 


8. vari ‘restraint’ 
PED lists vari in the sense of ‘water’ only, and includes 
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under this heading the four compounds of the word with 
-varita, -yuta, -dhuta and -phuta which are found in a list of 
Jain practices®! at D I 57,27-29 (where the word occurs in 
the form vdari-) and M I 377,1-2. The commentaries explain: 
sabba-vari-varito cd ti varita-sabba-udako, patikkhitta-sabba- 
sitodako ti attho. so kira sitodake satta-sanni hoti, tasma tam 
na valanjeti. sabba-vari-yuto ti sabbena padpa-varanena yutto. 
sabba-vari-dhuto ti sabbena paépa-varanena dhuta-papo. sabba- 
vari-phuttho ti sabbena paépa-varanena phuttho (Sv 168,1—6 = 
Ps III 58,22 ~ 59,3 = Spk 1 127,1-8 [ad S I 66,17 ‘catu-yama- 
susamvuto’]). In Ps, but not the other two commentaries, 
there is an addition at the end of the explanation of the first 
compound: atha va sabba-vari-varito ti sabbena papa-varanena 
varita-papo. 

Rhys Davids translated: ‘. . . restrained with a fourfold 
self-restraint: . . . restrained as regards all water; restrained 
as regards all evil; all evil has he washed away; and he lives 
suffused with the sense of evil held at bay’. Miss Horner 
translated:* ‘Controlled by the control of the fourfold 
watch: he is wholly restrained in regard to water; he is bent 
on warding off all evil; he has shaken off all evil; he is 
permeated with the (warding off) of all evil’. Basham too 
includes™ a reference to ‘water’ in the first restraint. 

It is clear that there are problems in translating in this way, 
the most important being the fact that it entails taking vari in 
the first restraint in a different sense from the others, which is 
doubtless why Ps gives the alternative explanation. Although 
Franke accepted the difference, and thought there was a 
deliberate word-play,°° others have sought translations 
which avoided the difference. Mrs Rhys Davids stated™ that 
all four restrictions applied to the use of water, a special Jain 
austerity, to avoid injuring the sattas or living souls there 
might be in it. Dalsukh Malvania stated’ that vari must have 
the sense of ‘sin’ in each compound, although I do not know 
his reasons for so saying. Nanamoli translated:® ‘Curbed by 
all curbs, clamped by all curbs, cleansed by all curbs, and 
claimed by all curbs’. It seems to me that this is on the right 
lines, and since at D 1 57,26—27 we find the words catu-yama- 
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samvara-samvuto and sabba-vari-varito in close proximity, 
we should take vari as coming from the same root as varita, 
and therefore having the same meaning as varana. 

I therefore take the first compound to mean ‘restrained by 
all restraints’; the second to mean ‘fastened (or yoked) by (or 
to) all restraints’; I take the correct form of the fourth to be 
-phuttho, which is the past participle of the verb phasseti, used 
of causing something unpleasant to impinge upon oneself.© 
The translation is therefore ‘subjected to all restraints’. In 
the third compound dhuta usually means ‘shaken off’, which 
is why the commentary explains it as ‘having evil shaken off 
by the restraint of evil’, but the analysis of the compound, 
with -dhuta at the end, is not easy. It may be that dhuta is 
here a variant of dhota ‘washed clean by the restraints’, 
which is how Nanamoli seems to be taking it. We might also 
think of a derivation from dhrta ‘supported by all the 
restraints’. These last two explanations both involve taking 
dhuta in ways not quoted in PED. We might perhaps think 
that dhuta is a mistake for vuta, for other examples of the 
alternation dh/v can be quoted.” If this is the explanation, 
then we must note that the mistake is older than Buddhaghosa, 
who was clearly reading dhuta. 

The existence of the word vari in the required sense is 
supported by the phrase savva-varihim varie at Isibhasiyaim 
29.19, for which Schubring gives ‘Absonderung’ as the 
meaning in his first German translation,’’ and ‘segregation’ 
in the English translation,’* but ‘von allen Pforten’ in the 
second German translation,”* taking varihim as the equivalent 
of varehim < dvara. In a set of slips sent by Bollée for the 
second edition of PED it is suggested that each compound 
should be changed to sabba-vare varito, etc., and translated 
as ‘restrained (varita), liberating oneself (dhuta), bound up 
in (phuta/phuttha) and engaged (yuta) in a general restraint 
(or act of restraining)’. It may well be that this is the correct 
way to translate the compounds, but I do not see any need to 
change the readings. Rather than change both Pali and 
Prakrit vari to vdra (assuming a coincidental error or 
corruption in both traditions?), it seems better to retain the 
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reading vari. If this can be taken in the sense of vdéra (not in 


PED) = vdrana, then each compound can, as it stands, be. 


translated in the required way. 


9. vunhi ‘fire’ 

This word occurs four times in Pafica-g.’* PED states that 
it must be meant for v-unha and v’ unhena, and refers the 
reader to unha (< Skt usna). Elsewhere in this journal, 
however, Mrs Hazlewood very rightly points out’> the 
connection with Skt vahni ‘fire’. With the metathesis of -h- 
and -n-, and the common Prakrit retroflexion of -n- > -n-, 
the word occurs in Prakrit in the form vanhi.’”° The Pali form 
shows the further development of the labialisation of -a- > 
-u- after -v-.”’ We can therefore deduce that in all probability 
the word was borrowed into Pali from a Prakrit where the 
retroflexion of -n- took place. 


10. santhana ‘loosening, untying’ 

PED states that this word is to be derived from the root 
$am-, and compares Skt Santvana. Mrs Margaret Cone’® has 
drawn my attention to the fact that the equivalent verse in 
Nakatani’s unpublished edition”? of the Udana-v (137) has 
$ra(n)thana, which makes it clear that the Pali, word is to be 
derived from Skt (lex.) Sranthana, from the root Sranth- ‘to 
loosen’. Mrs Cone also points out that the various versions of 
the verse found at Dhp 275 have a variety of synonyms for 
the compound salla-santhana. The Patna Dharmapada (359)*° 
has -sramsana (cf. Skt Salya-sramsana);*' Bernhard’s edition®* 
of Udana-v (12.9-10) has krntana. This reading, in the Pali 
form kantana, is found in the Be of Dhp and Dhp-a, where 
the gloss is: salla-santhanan (Be -kantanan) ti raga-salladinam 
santhanam (Be kantanam) nimmanthanam abbahanam (Dhp-a 
III 404,2-4). It is interesting to note that it is Be which agrees 
with the BHS version, which raises questions, not easily 
answered, about the precise relationship between the various 
Buddhist literary traditions. 

The word santhana also occurs at Vv 18.6, where we find: 
kamam bhijjatu yam kayo nv’ eva atth’ ettha santhanam. PED 
gives the meaning ‘satisfaction’ for this context. The passage 
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is glossed as: n’ eva atthi me viriyassa santhanam sitala- 
karanam in Ee (Vv-a 95,11), but with sithili-karanam in Be 
and Ce. It is clear that the meaning here too is ‘slackening’. 


11. sotthana ‘safety’ 

For this word PED compares Skt svastyayana, and states 
that at Ja IV 75,8* and V 29,2*-3* the metre requires 
sotthayanam. This. is not strictly true, since in all three 
occurrences we are dealing with a long syllable appearing in 
place of the expected short sixth and seventh syllables in a 
Tristubh pada. This variation is found elsewhere.® It is, 
however, noteworthy that sotthana is to be derived from 
sotthayana, with the contraction of -aya- > -d-, as Liiders 
pointed out,®* in place of the more usual -e-.*° This 
development was regarded by Alsdorf as being an Eastern 
characteristic.*° 

It is also noteworthy that in sotthana we have the 
development of the consonant group -sty- > -ith-, and not > 
-cch-, as would be expected. The expected development is 
found in Patna Dharmapada sacchayana (370), where sva- 
has developed to sa-, whereas in Pali it has developed to so-. 
This is possibly because of a samprasarana form su- replacing 
sva-,®° but it is more likely that -v- labialised the following -a- 
> -u-*’ before it was assimilated to the preceding s-. In either 
case the resultant -u- was written as -o- (pronounced as -6-) 
before the geminate consonant. 

It is possible that the -cch-/-tth- alternation is simply 
scribal,®* but there are examples which lead us to believe that 
the assimilation of a dental consonant + -y- to a geminate 
dental group rather than to a palatal consonant group was 
probably a dialect feature.* 


CAMBRIDGE K. R. NoRMAN 
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1 See K.R. Norman, ‘Pali Lexicographical Studies IIT’, in JPTS 1985, 
pp. 23-36. 
2 Abbreviations are as in the Epilegomena to V. Trenckner: A Critical Pali 
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Dictionary, Vol. 1, Copenhagen 1924-48 (= CPD). In addition: BHS = 
Buddhist Hybrid Skt; Skt = Sanskrit; MIA = Middle Indo-Aryan; 
PTC = Pali Tipitakam Concordance; Be = Chatthasangayana edition: 
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22. H. Liiders, Beobachtungen tiber die Sprache des buddhistischen Urkanons, 
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